Hebrew Lexicon
Amidah: A prayer known
popularly among Ashkenazim as
shemoneh-Esreh (eighteen) because of the 18 benedictions
which it originally comprised.
The Amidah is the core and main
element of each of the prescribed
daily services and in talmudic
sources is known also as Hatefillah (“the Prayer” par excellence).
Cohen: Designation for the
priests.
Haggadah: A set form of benedictions, prayers, midrashic comments and psalms recited at the
seder ritual on the eve of Passover.
Essentially, it is an account of the
Egyptian bondage, a thanksgiving to God for redemption and
the acquisition of the Land of Israel.
Haftorah: A portion from the
Prophets read after the reading
from the Torah, on Sabbaths, festivals, and fast days.
Hallel: General term designating Psalms 113-118 where these
form a unit in the liturgy. These
psalms are initially expressions of
thanksgiving and joy for divine
redemption.

Hallel-ha-Gadol : “Great
Hallel ” refers only to Psalm 136
which is recited at the morning
service on Sabbaths and on festivals. It is the daily psalm on the
last day of Passover and is added
to the seder Hallel.
Hesed: Hebrew word expressing the idea of “grace,” “mercy,”
and “steadfast love.” Keyword in
the Psalms pointing essentially to
God’s wonders.
Kaddish: Prayer for the dead.
A doxology, most of it in Aramaic, recited with congregational
responses at the close of individual sections of the public service and at the conclusion of the
service itself.
Midrash: The designation of a
particular genre of rabbinic literature constituting an anthology
and compilation of homilies,
consisting of both biblical stories
and sermons delivered in public.
The name Midrash derives from
darash, which in the Bible means
mainly “to search,” “to seek,” “to
examine,” and “to investigate.”
Pesah. (Pesach): Passover.
Rahamim: A feeling of compassion tempered with love,

which engenders forgiveness and
forbearance and catalyses deeds
of charity and kindness; derives
from the word raham meaning
“womb.”
Seder : An order of worship
and service. The most common
use of the word in that sense is
the seder of Passover.
Tanakh: Usual Hebrew collective term for the Old Testament.
The term is composed of the initial letters of the words Torah
(Pentateuch), Nevi’im (Prophets),
and Ketuvim (Hagiographa).
Torah: The meaning of the
word is “teaching,” “doctrine,”
or “instr uction.”
In the
Pentateuch, it is used for all the
body of laws referring to a specific subject. The term is also
used to refer particularly to the
Pentateuch, or to the whole
Bible as a revelation.
Tsedekah: Righteousness, the
fulfillment of all legal and moral
obligations. Rather than an abstract notion, it consists in doing what is just and right in all
relationships. It is perceived as
resulting in social stability and
ultimately in peace.

Reviews
Schindler’s List. It is not just
another movie on the Holocaust.
This three-hour picture shot in
black and white (only the conclusion is in color) throws the raw
event at your face, shocks and
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moves, and ultimately leaves you
dumb, wondering about mankind.
Amazingly, the work has been
praised as a masterpiece and received seven Oscars—a loud mes-

sage, indeed, to the revisionist delirium and the shallow forgetfulness. The disturbing note, however, beyond the ironic fact that
success is associated with hell, is
the story itself. The hero is sus-

pect. After all, this businessman
made money in the process…
The lesson strikes again: in hell
ethics are always ambiguous.
A i n’ t
G o n n a
Study War
No More:
Biblical
Am b i g u i t y
and
the
Abolition of
War,
by
A l b e r t
Curry Winn
(Westminster/
John Knox Press, 1993), pp. 248,
$10.99.
While some biblical passages
condemn violence and long for
peace, others tell of the wars of
God’s people and picture God as
commanding war. This book examines the ambiguity that confronts us when we are faithful to
Scripture--ambiguity that contributes to the peril posed for our
planet by our continuing to rely
on war as a means for settling international conflicts. Readers are
invited to examine the ambiguity in the life and teaching of
Jesus as well as in the Hebrew
Scriptures. The study moves forward to the apostolic writings and
then explores the great visions of
peace and war in the end time.
Winn explores the possibility of a
scriptural basis for working toward the abolition of war and suggests an ethic “faithful to the central thrust of scripture and to the
Lord of scripture.”
Israel and the Peace Process,
1977-1982: In Search of Legitimacy for Peace, by Yaacov BarSiman-Tov (State University of
New York Press, publication date:
October 1994), pp. 335, $21.95.
This study analyzes the intricate dynamics of the internal process of peace at work in Israel
from President Anwar el-Sadat’s
dramatic initiative in 1977 to the
final evacuation of the Sinai in

1982. More than a dry historical report, this book provides rich
and often unpublished information about this event of the stillfresh past upon which the author
dares to infer courageous and lucid lessons for future Arab-Israeli
negotiations. His sharp observation goes as far as 1993, grasping
in the same analysis external factors as well as domestic tensions
of both sides, thus bringing the
reader to the heart of contemporary burning issues. The author’s
access to primary sources and his
numerous interviews with various political figures give value to
his contribution. This work
shows how difficult the peace
process is, yet it opens new tracks
towards what Bar-Siman-Tov
(whose name means, by the way,
son of good omen) calls in conclusion “a new era of hope.”

Oasis of Peace (Neve Shalom;
Wahat Al-Salam), by Laurie Dolphin, photographs by Ben Dolphin (Scholastic Inc., 1993), pp.
48, $14.95.
Laurie and Ben Dolphin give
young readers a warm and intimate look at a unique Arab-Jewish community that has been
nominated four times for the
Nobel Peace Prize. Significantly
the name of this place “Neve Shalom” (Hebrew) and “Wahat AlSalam” (Arabic) means Oasis of
Peace. In this visionary school,
two boys, a Jew and an Arab, will
meet. Here they will learn each
other’s cultures and languages,
discuss their fears of one another,
and slowly develop a strong bond
of brotherhood and respect.
In the postscript, Elie Wiesel

qualifies this enterprise as a
“miracle” that deserves “our
warmest support, for it justifies
our highest hopes.”
Peace
and Religion: An
EmpiricalTheological
Study of the
Motivational Effects of Religious
Peace-Attitudes on
Peace Activity, by Ronald
Jeurissen (Kok Pharos, 1993;
available through Wm. B.
Eerdmans Publishing Company),
pp. 220, $38.25.
This book offers a profound
analysis into the meaning and the
function of religion for peace.
How can religious beliefs and attitudes bring people into action
for peace? How can views on
evil, sin, redemption, eschatology
lead one towards concrete action?
Or do these views obstruct one’s
strike for peace? Or do these
views not interfere with any action at all? These questions are
treated first historically, then systematically. Next these questions
are raised in an empirical way. A
research sample was drawn up
from members of three church related peace movements as well as
members of three christian denominations in the Netherlands.
They filled out a questionnaire
on religious beliefs and attitudes
and on peace values and activities. A huge amount of original
material came out of the survey.
Members of the peace movement
and members of the different denominations were confronted
with one another.
This book concludes with a
general reflection on the question
whether and if so, in how far, religion has factually an inspirational effect on a concrete commitment to peace.
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